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in intellectual circles, or, to speak more bluntly,
why those circles provide no effective guidance for
churches and practical statesmen.
The reasons,   I  think,  are twofold.   In the last
century a professor of pure mathematics at Cam-
bridge was wont to denounce applied mathematics
as a degradation of the subject he taught.   Uni-
versities, like every profession in life, are exposed to
the subtle disease of professionalism. When doctors,
clergy, soldiers or the members of any calling come
to regard it as an end in itself and lose sight of the
end for which it exists they injure their profession
and their own value as professional men. The ulti-
mate problem for all of us in our lives is how to act.
Our thought  is a guide to action—a means.  As
Carlyle has said, the end of life is not a thought but
an act. A branch of knowledge pursued as an end in
itself will lose its quality as a branch of knowledge.
And this is pre-eminently true of political science. I
have known a teacher of political science in a great
university to argue that political theory, as he under-
stood it, could have no relation to political practice.
He expressly rejected the notion that political theory
could ever be expected to afford any guidance to
statesmen engaged upon practical politics. This ex-
plains,  I  think,  why men experienced  in public
affairs, when they read the works of political theorists,
find much that seems to have no relation whatever
to facts of life they have handled. They are often
expressed in a jargon which seems to have lost all
touch with realities. I strongly suspect the value of
every political theory which cannot in the end be
grasped and applied by practical statesmen.
I have often been criticised on the ground' that I
treat human affairs as if they were subject to laws as
binding as those which govern physical machinery.
Spiritual facts cannot be weighed and measured
with the same, or nearly the same, exactitu.de as

